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STATUS ROLES OF PARTICIPANTS IN RELIGIOUS
MEDIA DISCOURSE IN KAZAKHSTAN

This article presents the results of the research on determining the
status roles of participants leading discursive practices in contemporary
Russian-language religious media discourse in Kazakhstan. In order to
achieve the goal of the study, which is defined as a description of the
characteristic features that allow us to identify the status roles manifested
in the religious Russian-language media discourse of Kazakhstan, a number
of important tasks are solved. Among them, a special place is occupied
by the application of the dialingual method of discourse analysis, which
allowed us to develop an algorithm for analyzing a discursive situation.
Along with this, the characteristics of religious media discourse as a
type of institutional discourse are described on the example of the world
religion «Islamy. It is noted that the subject matter of the analyzed materials
reflects the religious situation in society. Based on this, a constant interest
in conducting religious discursive practices is traced. Thus, the religious
theme of communication is topical and increasingly becomes a subject of
discussion in society. The conclusion is made about the presence in the
personological space of the blogosphere of at least six types of linguistic
personality of the author, systematically interconnected with the realized
communicative intentions. Prospects for the development of the selected
topic are presented in a wider coverage of various practices of Russian-
language religious discourse of Kazakhstan by attracting new methods of
analyzing discursive practices within the framework of religious media
discourse of Kazakhstan.
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Introduction

Religious discourse has been chosen as the subject area of the present study
because this sphere of speech communication is insufficiently studied, while
such studies have an important interdisciplinary significance. Language and
communication reflect important processes taking place in society, therefore, the
study of traits that contribute to the manifestation of linguistic personality through
the texts created by it is an urgent task and will make it possible to reflect linguistic
and social processes.

The aim of the study is to substantiate the personal conditionality of the
formation of Russian-language religious media discourse of Kazakhstan on
the basis of analyzing the lexical material used by different types of linguistic
personality - participants of religious discourse.

Materials and methods

The material of the study was the texts of blogs of Kazakhstani Russian-
speaking authors, posted in open access on the blog platforms Facebook
(hereinafter - Fb), tengrinews. kz (hereinafter — Tg.kz), total.kz (hereinafter — T.kz),
vse.kz (hereinafter — Vs.kz), yvision.kz (hereinafter — Yv.kz), forbes.kz (hereinafter
—For.kz), time.kz (hereinafter — Tm.kz), today.kz (hereinafter — Td.kz), rezonzns.
kz (hereinafter — rz.kz).

Methodologically important for the present study within the framework
of language personality research is the dialingual method [1, p. 187], generally
corresponding to the ideas of the system approach [2, p. 950] to the study of
language personality manifestations. Within the framework of this method, we
present an algorithm for analyzing a discourse situation, which includes nine steps
that can be used to carry out a comprehensive analysis of a speech situation (the
description of the steps is further commented on in accordance with the objectives
of our study).

The first step involves describing the situation of communication; the second
step — establishing the type of discourse (in our opinion, the most acceptable way is
to determine the type of discourse by lexical markers); the third step —establishing
the structure of discourse (it is necessary to determine the themes within the text,
which the author builds; they are established by the content of semantic components
of the text); the fourth step — identifying the role of communicators at the moment
of transition of the discursive course and the initiative of communication: who
is the initiator, who is the leader and who is the slave, i.e. the role statuses of the
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participants of communication, the role of the communicators, the role of the
author, the role of the author, and the role of the author.

Results and discussion

Many studies of the beginning of the 21st century show interest in the
discursive nature of language [3] and in the sphere of realization of religious
discourse and discursive practices in it. In particular, a scientific opinion has been
formed that religion acquires a social existence [4]. Along with this, the process
of active involvement of communication participants in religious discourse is
described [5].

In general, researchers agree that the modern existence of religious discourse
in society leads to the fact that the main genres of religious communication, which
constitute its core (prayer, confession, sermon), and «near-core» religious texts
(statutes, statuses, messages, proclamations) are supplemented by peripheral
genres, situations and formats of non-ritualized religious discourse, which can
combine the features of mass-media, pedagogical, political, journalistic, medical,
everyday, etc. discourse. etc. discourses.

According to S. V. Olenev, «in religious discourse, ritual is brought to its
highest level, elevated to the absolute, being the basis, the base for religious
communication» [6, p. 45].

In contemporary Kazakhstan, the main genres of religious communication
belonging to the nuclear sphere and experiencing the least influence of secular
life are genres of expression of individual faith: prayer, confession, sermon, duga
azan, namaz, uagyz. In the near-nuclear sphere, institutional texts of religious
organizations are included, such as charters, statutes, messages, appeals, etc.

To determine the conventional boundaries of religious discourse, it is
necessary to establish its attributes. They include: intensionality, agonality, role
positions, addressability, argumentation, an appeal to the model, «the presumption
of the subject’s sincerity in discourse practice».

It is well-known that intentionalism is an immanent orientation to the object
or immanent subjectivity of consciousness without regard to whether the object is
real or only imaginary, a fundamental property of experience to be «consciousness
about...». Such a component as agonality very often underlies the oppositions
«one’s own — another’s», «we — they», «iman bar — kafir» (having faith — infidel),
because agonality means competition, competitiveness, which is manifested in
the verbal struggle for the assertion of one’s point of view as correct, true. The
unity in faith occurs through religious identification of the participants of religious
discourse, in which the significance of the opposition «one’s own / another’s» is
clearly traced.

The next characteristic feature of religious discourse is edification. The
edifying, instructive character of communicative relations of the participants
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of communication is conditioned by the intentions of the leader (preacher) to
introduce, persuade, involve and control the slave, in whose consciousness the
attitudes based on value motivational stereotypes are introduced.

The following component of religious discourse is the role positions of its
participants. The role positions of the participants of religious discourse (clergy
— parishioners / flock) are characterized by an inherent inequality, which is based
on the full acceptance of the position of the preacher of faith, who possesses
knowledge.

The primary role is that of an agent of religious discourse. The agents are
usually preachers of faith who possess knowledge of the faith. The performance
of rituals is the prerogative of the clergyman. Each such religious event is
accompanied by the recitation of an edifying prayer — uagyz. Each such prayer
contains appeals to unity in faith, observance of religious canons. The novices
are in the position of unconditionally accepting the words of the speakers, who
know the content of the main book — the Koran. During uagyz (conversations
on religious topics) it is allowed to ask questions, but it is unacceptable to argue
with the clergyman. Thus, the position of the preacher of faith, the clergyman, is
always higher.

Ifto consider the relations between representatives of the same faith, then, in
Islam, as a rule, faith unites, the canons of Islam call to support fellow believers.
Commonly accepted expressions when addressing in the Kazakh language are
only by name and in the Russian translation, the addresses «brother» and «sister»
are added.

The next component inherent in religious discourse is argumentation. Sacred
texts act as the main source of arguments asserting the truth of faith. S. V. Olenev
notes: «The spectrum of religious argumentation ranges from arguments to
tradition and authority to fascinated and agonal influence. <...> One of the common
argumentative and rhetorical devices used in religious discourse is the appeal to
authority. <...> The sacred Text in this respect has absolute authority» [7, p. 14].

The next mechanism is categorization. In particular, it is noted: «The main
task of categorization as a cognitive operation of religious discourse is to divide
the subject area into meaningful «segmentsy, the opposition of which has a certain
meaning for the realization of the tasks of religious discourse. <...> religion is
characterized by the allocation of the categories of «own» and «strangers»: «own»
traditionally includes representatives of the shared confession, religion or all
believers, while «strangers» include representatives of another confession, religion
or non-believersy [Ibid., 15]. In Islam, «kapir» — non-believers — act as strangers.

The researcher concludes that «on the basis of categorization, analogy
procedures are builty [Ibid: 16] and «the application of comparison and evaluation
proceduresy is carried out [Ibid: 19] and the «application of procedures of
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comparison and evaluationy is carried out. In particular, in Islam the believer’s
behavior is evaluated through his actions — belief in Allah, reading fivefold namaz,
observing fasting, supporting the poor, making Hajj.

Turning to the description of the next mechanism — interpretation,
S. V. Olenev defines: «A typical feature of religious discourse is rather strict
prescriptions for the organization of the communicative aspect of interpretation:
interpretation of both everyday situations and sacred text seems to be a privileged
occupation of addressees (clergymen)» [Ibid: 20]

Thus, the leading intension of religious discourse is unity in faith. In the
framework of this study, one of the world religions — Islam — is considered as the
main one. Islam was founded in Arabia in the 7th century by Muhammad. Islam
was formed under the significant influence of Christianity and Judaism. The main
doctrines are worship of one god — Almighty God-Allah and honoring Muhammad
as a prophet — the messenger of Allah. Muslims believe in the immortality of the
soul and the afterlife» [8]. So, the leading intention of Islam is the unity on the
path of serving the image, which is designated as Allah (the Highest).

The faith of a modern Kazakhstani Muslim is an integral part of the culture
of the people, which is reflected in traditional rituals, which, in turn, become the
subject of criticism of Islamic fundamentalists. Thus, there are disputes about
the rituals of burying the dead, organizing meals, etc. For example, a menu was
approved in Pavlodar region in order to solve the issue of «forming a culture
of memorial events in accordance with fatwas (legal positions) of the Spiritual
Administration of Muslims of Kazakhstan. <...> Imams called to hold memorials
for the deceased, anniversary and forty days in modesty» [9].

In religious discursive practice the status roles are clearly defined, which are
determined by the level of knowledge of the doctrine of faith and the degree of
readiness to talk about God. In this, religious discourse is akin to didactic discourse.
The highest position is occupied by the personality of a mentor who is able to
appeal to the model, use «the mechanism of actualization of value-normative
and dogmatic foundations of religion, <...> means of control and regulation of
compliance of actions and thoughts of an individual with the established religious
standards» [7, p. 21].

It should be noted that researchers increasingly point out that «the genre
system of religious discourse should be examined in an integrated approach due
to the formed functional varieties within the discourse» [10].

In the framework of this study, we can observe that the process of
communication in the media sphere has been organized both in accordance with
a regulated scenario and as well as taking into consideration the communicative
intention of the author of the text.
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The realization of communicative intentions of authors depends on the goals
of information presentation and is subordinated to the genres within which the
author creates his information product. In the process of such speech generation,
the author’s personality is fully manifested. Even within the regulated information
space of mass media, a native speaker shows his/her individuality as an author of
a text, but in blogs it manifests itself more vividly.

Thus, the media sphere, being a part of culture, reflects all the processes
taking place in the society, and the realization of discursive practices that are
part of the field of religious discourse is observed in it. In contrast to the official
press, the blogosphere is represented by situations of communication, in which
the personality of the communicator manifests itself more freely.

As the result of the research the following status roles of authors had been
found:

1 The author of the blog is a preacher of a certain faith. For example,
Koblanbek Kozhin touches upon the topic of success in his Facebook blog. The
author uses a traditional phrase that defines him as an adherent of Islam: «In
the name of Allah, the Most Merciful and the Most Gracious!» The blogger’s
text features a large number of excerpts from the Quran, framed as quotations:
«Whoever is removed from the Fire and brought into Paradise will find success,
and earthly life is but the enjoyment of seduction» (surah «al Imran», «The Family
of Imrany, ayat 185); «Wealth and sons are the ornaments of worldly life...» (Surah
al-Kahf, «The Cave», ayat 46).

2 The author of the blog is the opposite of the first type — an atheist. As an
example, let’s consider the author’s blog with the following address: Dear my
believing friends (Fb. Aigerim Bolat (hereinafter AB), 23.06.2016). Her phrases:
«There has always existed a Shaitanchik in me; [ understand that in paradise it will
be good, but there are more of my acquaintances in hell» indicate non-recognition
of the dogmas of faith, a sharp denial of the views of believers is expressed,
atheistic views are traced in the author’s speech.

3 The author of the blog is a representative of Kazakhstan’s intelligentsia, a
movie critic. The topic of the blog is «Apostle of Apostles and 12 PR of Christ»
(T.kz. Karim Kadyrbayev (hereinafter — KK), 04.06.2018). The blog is a critical
review of the movie «Mary Magdalene» by Garth Davis. The movie is based
on a biblical plot; accordingly, the author’s blog contains a sufficient number of
precedent names: Mary Magdalene, Jesus Christ, Peter, Paul, Judas, Matthew.
Further in the text, each character is characterized, formed, in the blogger’s opinion,
after watching the director’s version based on the biblical theme.

4 The author of the blog is a person who travels to sacred places in Kazakhstan.
As an example, consider the cycle of materials by blogger Yakov Fedorov
(hereinafter — YF). Sultan Mosque (Fb. YAF, 13.10.2018), Isabek Ishan (Fb.
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YAF, 12.08.2018), Mausoleums of Yeset-batyr Kokiula and Botagoz (Fb. YAF,
25.09.2018). The author’s blogs use a large number of precedent names widely
known among followers of Islam, many of them are names of saints revered in
Kazakhstan and many Central Asian states: Kenty-Baba (Fb. JF, 13.10.2018),
Kaaba (Fb. JF, 13.10.2018), Bogenbai-batyr (Fb. JF, 25.09.2018), Tseren-Donduk
(Ibid.), Kyz-auliye (Ibid.), Koka-batyr (Ibid.).

5 The author of a blog that raises an acute social problem of the society
within the framework of religious discourse. Let us consider this on the example
of Arman Shuraev’s blog (hereinafter ASH): Where did the Salafis come from?
(Yv.kz.ASH, 05.09.2016). They walk around with guns (a reference to the events
in Taraz, Aktobe); we have built over the years two thousand large and small
mosques, but have not breathed faith into them; there is not a single Mufti with
a core; the system of the Muftiyat, as well as our society itself, is infected with
CORRUPTION, BRIBERY AND LEGALIZED EXTORTION; It is necessary
to go to the mosque, to persuade, to bring and take away, to plant a bargaining
chip, to put a bag with meat and all sorts of cuts, to put money in his pocket; it is
already some kind of ritual, which has nothing to do with Islam.

6 Ironic author. As an example, consider a blog about Lev Gumilev — author
Aidos Sarym, (hereinafter — AS) (Fb. AS, 23.12.2018). The blog’s lead contains
an ironic beginning in the form of a phrase: Interesting evolution of religious
views in a man. Gumilev delved into militant anti-Semitism; His idea-fix was the
re-baptizing of Jews (mostly Jewish women he knew; He became fascinated with
the heresy of Marcion; the only Christian movement with an extreme degree of
anti-Semitism; Marcion denied the continuity of the Old and New Testaments.
He edited the Gospel of Luke — removing all the Old Testament motifs. And he
declared the remaining three Gospels to be a Jewish forgery. Gumilev considered
Yahweh and Allah as fiery demons; for Russians, besides Nestorianism, Mithraism
is also well suited. The author of the blog does not impose his opinion, but tries
to impress the visitors.

Conclusion

Thus, the personological space of the blogosphere is more diverse; it
realizes at least six status roles of the author, systematically interrelated with
communicative intentions: (1) a preacher of faith, whose goal is to engage, agitate,
engage, persuade; (2) an explicit atheist, aimed at demonstrating a disdainful
attitude towards representatives of any denomination; (3) a neutral author, whose
goal is to express his/her own opinion and demonstrate competence in the topic
of the message; (4) an author of travel notes on sacred places, whose intention is
related to discreet involvement in a religious topic; (5) a blog author who raises
an acute social problem within the framework of religious discourse; (6) an ironic
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author who realizes the intention to please readers and give them the impression
of a witty person.
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'Onkeit Maprynan ateiHaars! [laBnomap
TIe/IaroruKaNblK YHUBEPCHUTET,

Kasakcran PecniyOnukacer, [TaBnomap k.;
2AGbUTail xaH atbiHarel Kazax xaablKapasbik
KaTBIHACTAp YKOHE dJIeM TLIJIepl YHUBEPCHUTETI,
Kazakcran PecryOnukacel, AMarsl K.;
3TopaitFbIpOB YHUBEPCUTETI,

Kazakcran Pecriyonukacst, [TaBnopap k.
28.09.23 x. bacmara TYCTI.

19.01.24 x. Ty3eTynepiMeH TYCTI.

25.02.24 x. OachIn HmIbIFapyFa KaObLIIaH bl
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KA3AKCTAHHBIH ATHU MEJUATMCKYPCBIHA
KATBICYIIBLIAPIBIH MOPTEBEJIK POJIIEPI

DBy makanaoa Kazaxcmanmviy Kazipei opvlc mindi OiHu meoua OUCKypChiHoa
QUCKYpCUBMI NPAKMUKANAPObL HCYPII3emit. KAMbICYUbLIAPObIY MOpmMeoeniK
PONOEPIH aHbLIKIMAY OOULIHWIA 3epmmey Homudicenepi Kenmipineen. Kasaxcmarmviy
OpbIC MO OiHUMeOUA OUCKYPCHIHOA KOPTHEMIH MOpmeDeiK pondepoi anbikmayea
MYMKIHOIK Oepemin He2i3el beneinepoi cunammay peminoe aHbIKmaiean 3epmmey
MAKCAMbIHA JHcemy YW OipKkamap Manwbizovl Minoemmep wieuiinyoe. Onapoviy
iuiHOe OUCKYPCIbIK JHcaz0atiobl manoay aieopummin JHcacayea MyMKIHOIK Oepeer
QuUCKypcmvl mandayobly OUATUH2BATLObL JOICIH KONOAH) epeKute OPbIH alaobl.
Convimen kamap, omeMOIK OiHI «KUCTAMY» MBICATLIHOA  UHCTUNYYUOHATObIK,
ouckypcemuly Oip mypi OiHu Meoua OUCKYPCIbLY CUNAMMAmMAacst bepieoi.
Tanoanamvin mamepuanoapoblly Maxbipblosl Ko2amoazvl OiHu JHca20atiovl
xepcememini aman eminoi. Ocovlibiy He2izinoe OiHu-OUCKYPCUsI modicipudenepoi
Jicypeizyee yHeMi Kbl3bl2VUbLIbIK OatiKanaowl. Ocbliatiuig, KapbiM-KambIHACHbIY
OiHU MAKBIPIObL O3€KMi DOLIN MAOBLLIAOL HCIHE KOLAMOA HCUL MATIKLLIAHAMbIH
maxwipbinka aunanaosl. broeocpepanviy depbec kenicmizinoe dcyzeze
aACLIPLLIATNLIH KOMMYHUKAMUGIIE HUEIMIMEPMEH JCYLIeTi mypoe 03apa OALIaHbICHIbL
asmopobiy MopmMedeNnix penoepitiy kem 0ezcenoe ainibl MypiHiy 00Tybl Mypaibl
KOpbImuvlHObL dicacanadsl. Tayoanearn makbpuinmsl 0ambinmy NepeneKmueaiapbl
Kasaxcmanmviy Oinu meoua ouckypcul uwenoepinde OUCKypCusmi moicipubeepoi
ManoayobIy Hcana d0icmemeepin mapmy apkbuivbl Kazakcmarmviy opwic mindi Oinu
OUCKYDCHIHBIH JPIYPIL MOACIPUOETEPTH KEHIPEK KamMmyod YCoIHbLI2AH.

Kinmmi ce30ep: dinu ouckypce, ouckypcuemix myiea, birococgepa,
MPaHchOPMayusiiay, OUCKYPCHIbiK NEPUGHUPUSITBIK AUMAbL, OUCK)YDCIIbIH SIOPOTIbIK
armazbl, TUHEBONEPCOHONOUST, OUCKYPCUBIIE MAdICIpUdETED.

*B. E. Kunboubexosa', K. K. Kapumoed®, I’ A. Kpusenko®,
. C. Aounvbaesd’

'TlaBnomapcKkuii earornieckuii yHUBEPCUTET

UMeHH OJkeit MapryiiaH,

Pecnyonuka Kazaxcran, . [TaBmogap;

?KazaxCKuii yHUBEPCUTET MEXTyHAPOIHBIX OTHOIICHHI i MUPOBBIX SI36IKOB IMEHH
AObInaii xaHa,

Pecnyomuka Kazaxcran, . Anmarer,

3TopaiiTBIpOB YHHBEPCHTET,

Pecnyonmuka Kazaxcran, . [TaBnomap.

TToctymmno B penakimro 28.09.23.

IToctynmno ¢ ucnpasienusivu 19.01.24.

[Tpunsto B meyars 25.02.24.
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CTATYCHBIE POJIM YYACTHUKOB PEJIUTMO3HOT'O
MEJIMAJUCKYPCA KA3AXCTAHA

B oannoui cmamve npedcmasienvl pe3yaibmamvl UCCACO08AHUSL NO
onpeoeneHuI0 CmamycHulX poJiell Y4acmHUK08, 8e0Yux OUCKYPCUBHbLE
NPAKMUKU 8 COBPEMEHHOM PYCCKOAZBIYHOM PENUSUOZHOM MeOUdOUCKYpCe
Kaszaxcmana. [{ns 0ocmudicenus yenu uccie008anus, KOmopas onpeoeiend
KaK onucanue xapaxkmepHulx depm, KOmopbvle n0380JA10M BblAGUMDb
cmamycHbie poJii, Npossiiembvlie 8 peiuuo3HoOM pPYCCKOA3bIYHOM
Mmeouaouckypce Kazaxcmana, pewaemces pso sadicnvix 3aoau. Cpedu
HUX 0coboe Mecmo 3aHumaem npumeHenue OUANUHS8AIbHO20 Memood
aHanu3a OUCKypca, KOmopbiti NO3801UNL paA3pAbOmMams aneopumm aHaIu3d
ouckypcugnou cumyayuu. Hapsoy ¢ smum na npumepe muposoil peaucuu
«ucnamy» ONUCaHbl XaPaKmepucmuKu peiueuo3no2o Meouaouckypcd Kaxk
Mmuna UHCMUMYYUOHAIbHO20 ouckypca. Ommeuaemcs, 4mo memamuxd
AHATUSUPYEMBIX MAMEPUATIO8 OMPAXCaem peiusuo3HyI0 CUmyayuio 8
obwecmee. Ha ocnose 3mozo npociexcusaemcs nOCHOosHHbIIL UHmepec
K 8€0eHUI0 penu2uo3HOo-OUCKYPCUBHBbIX Npakmuk. Taxkum obpazom,
penucuosnas mema obujeHus Aeugemcsa aAKmydaibHol U 6Cé yauje
CMAanoBUMcst npedmemom oocysicoenus 6 ooujecmae. Jeiaemcs 6b1600
0 NpUCYmcmeuu 68 nepcomoocuyeckKoe npocmpancmee oiozocgepul,
KaK MUHUMYM, WeCmu munog sa3blko8oll JUYHOCMU d8mopd, CUCEMHO
83AUMOCBA3AHHBIX C PeaU3yeMbIMU KOMMYHUKAMUBHBIMU HAMEPEHUAMU.
Ilepcnexmusvl pazsumus 8blOpaAHHOU mMeMbl NPedCmasienvl 8 boee
WUPOKOM 0X8ame pAa3IUdHbIX NPAKMUK PYCCKOAZLIYHO20 PENUSUOIHO20
ouckypca Kazaxcmana nymem npusieuenus HO8bIX MemMOOUK AHAIU3A
OUCKYPCUBHBIX NPAKMUK 8 PAMKAX PeNUsU03H020 MeOUaoucKypcd
Kaszaxcmana.

Knrouesvie cnosa: penueuosnulii OUCKypc, OUCKYPCUBHASA TUYHOCTb,
br1020cqhepa, mpancghopmayus, nepugeputinas 30Ha OUCKYpPCd, 10epHast
30HA OUCKYDCA, TUHEBONEPCOHONIO2US, OUCKYPCUBHbIE NPAKMUKU.
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