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THE CONCEPTUAL SYSTEM IN THE IMAGE
OF THE POETIC UNIVERSE OF MASHHUR ZHUSIP

The article is devoted to the study of the concepts underlying the
creation of a linguistic picture of the Universe in the works of Mashhur
Zhusup. The study examines the national culture, the worldview of the
Kazakh people, transmitted through concepts and concepts. At the same
time, the ability to use language, expressed by the poet’s artistic sign, is
analyzed. As a result of the author’s research, the concepts in the poet’s
works are evaluated as meaningful units of language, mentality of the
image of the Universe embodied in the human psyche. The reflection of the
image of the world and national values, activities, etc. are differentiated. It
is shown that concepts are concentrated in accordance with the content of
a certain concept and form a conceptual system. In the works of Mashhur
Zhusup, it turns out that the image of the Universe is reflected through
various concepts and expressed through words.

Keywords: concept, conceptual system, linguistic picture of the world,
cognition, language.

Introduction

The cognitive world, the peculiarities of thinking of any nation are reflected in
its language. An idea about the Universe is formed in the human mind in the process
of communicating with it. This notion is called the «image of the Universe» in
linguistic literature. V. von Humboldt, who first expressed his opinion on this issue,
«considered language in close contact with a living organism, recognizing it as an
organ that forms thoughts». According to him, any language is one that is formed
in the language system of the nation, so it is not easy to express an opinion on the
functioning of the language. To do this, it is necessary to determine the spiritual
and personal values of the nation. This is because language and the spiritual world
develop in close contact with each other. They form a holistic picture of giftedness.
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The character of a nation and all its important secrets are revealed only through
language [1, pp. 67-69]. L. Borodicki: The article «How language shapes thought»
focuses on the unique impact of language on the environment in the mountains. At
the same time, it is said that language affects not only thinking, but also memory
[2, pp. 63—65]. Meanwhile, Guy Deutscher is studying the relationship between
language and culture [3, p. 178].

As aresult of such studies, the concept of «linguistic picture of the universe»
was formed. The first to use it was L. Weisgerber. He argues that the linguistic
picture of the universe is formed by the people’s understanding of the universe
and the formation of knowledge about existence [4, p. 62]. At the same time, he
offers as an integral theory, based on the doctrine proposed by V. von Humboldt
about the inner form of language, that the surrounding reality forms the image of
being in human language, that a person can perceive the world around him or her
through eyes and language [4].

Such studies are conducted by Russian scientists: Y. N. Karaulov [5],
A. A. Ufimtseva [6], E. S. Kubryakova [7] and others. According to
G. V. Kolshansky «the linguistic image of the universe cannot be discussed
separately because this concept is directly connected with linguistic
consciousness» [8, p. 25]. Zh. Mankeeva concludes as follows: «language and
thought or cognition, language and nation, etc. are the problems that connect a
nation, cognition of a nation through its deep structures» [9, p. 43].

According to scientists, the linguistic picture of the Universe is understood as
the totality of a native speaker’s knowledge of the world, the universe, preserved
in the vocabulary, phraseology, grammar of the language. Consequently, all
human cognitive activity should be treated as one developing trend directed to
cognition of the world as these actions begin with distinguishing the similarities
and differences of an object, as a result of which a concept is formed. The concept
serves as a manifestation of the unity of mental and mental resources in human
consciousness and forms an information structure that defines human knowledge
and experience. At the same time, except for conceptual information, the concept
also represents psychological, etymological, pragmatic, and cultural information.

And according to the scientist A. Islam: «A concept is a complex unity
expressed in language that determines the values of a national worldview, both
compact and deeply meaningful. The system of each nation’s concepts consists
of the values of the worldview. Concepts are tightly connected with each other
and arise from each other. Inspite of the fact that in accordance with the stages
of development of each society, changes emerge in the cognition of abstract
concepts by native speakers of language and culture, the main cultural, ideological
essence is transferred from generation to generation without changes» [10, p. 12].
A. B. Amirbekova argues that the conceptual system consists of a step-by-step
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structure, which is divided into several groups: «1) features, signs of the world
(sensory perceptive comprehension); 2) cognitive model (presence of association,
image, symbol, etiquette, standard, stereotype); 3) conceptual types (frame, script,
scenario, diagram, drawing); 4) the linguistic picture of the world (metaphor,
phraseology, word, sentence, poetic essence)» [11, p. 10].

At the same time, this system was studied by Sh. Yelemesova, N. Aitova,
K. Kairbayeva, F. Kozhakhmetova, G. Imasheva, J. Satkenova, Z. Abdullina,
A. Baigutova. In their research, it is considered as a conceptual system of the
national and cultural worldview fund, which is preserved and transmitted through
language. As a result, it is noted that the identified concepts form the structural
environment as a whole. According to V.P. Neroznak: «The conceptual sphere of
a language and its lexicon join not only words, but also the concepts of culture of
each nation, its worldview» [12, p. 108].

According to the above-mentioned researchers, when grouping Decepticons,
the attitude and assessment of National Knowledge is determined depending on
their relationship.

Mashhur Zhusip is a writer who could express the cognitive details of the
world related to his conceptual world in accordance with the image of the world
preserved in his language. Therefore, we consider it relevant to disclose the
linguistic picture of the Universe and its being as a linguistic identity, defined
based on the conceptual system of the writer’s works.

Materials and methods

In order to study this object scientific works published in linguistics and a
multi-volume collection of works by Mashkhur Zhusip were used as a source. In the
course of the study, methods of generalization, description and presentation were
used depending on the set goals and objectives. Moreover, methods and techniques
of literary review, contextual analysis, generalization and systematization of
theoretical material were used to present them systematically.

Results and their discussion

The main conceptual systems of Mashhur Zhusip’s works can be indicated
as «wealthy, «poverty», «hell», «learningy, «science», «illiteracy», «religiony,
«love, etc. This is a set of personal meanings that embody the «cognitive image»
of the writer. The mentioned concepts are constants in the description of the image
of the Universe in the poet’s language. Because they are reflected in the writer’s
works. These concepts are met in the works of other poets and writers. However,
each artist is differed by his cognitive, artistic world due to his skill. Since the
article cannot carry an extra volume, we would like to offer an analysis of only
some of the mentioned concepts.

The people’s welfare and way of life are especially reflected in the works
of Mashhur Zhusip. Consequently, many of his works are presented within the
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framework of the concepts of «wealth and poverty». The Kazakh language has a
large stock of words which accompany the concept of «wealth — poverty» and are
their attributes. Such words supplement the basic names included in the concept
in different angles that allows you to determine them in detail figuratively.

Mashhur Zhusip in his hint poem «The difference between day and night»
hints that during the day there is no silence, humanity plung into the hustle and
bustle of life and became restless:

There is hell and heaven in the mortal world,

Day of silence, day of indignation.

When indignation is hell, calmness is heaven,

There are such two-faced ones.

Silence escapes when morning breaks and the sun rises
Rich, poor, all do not sit, they all bustle

Someone hide themselves at the bottom of the earth,
Someone hang themselves in heaven.

During the day someone is working hard to survive and someone is trying
to hide everything he has with fear that someone can ask to give. The poet shows
that greed brings fear and it cannot allow to live in peace, that is, reveals what
kind of grief wealth can bring.

The rich walk with their faces down,

If they spend a penny, they won’t stand it.
They hide in a hole, worrying that...
«Anyone will ask something!».

This world is a hell that will not save,

It was a long day for the troublesome ones
When a person has no a break or rest,

The day itself is a hell.

The concept of «hell» shows the difficulties in life, which are all different
in nature. All the ideas about how the rich are afraid of losing their wealth, the
poor are worried about how to survive presented in the framework of the concept
of «hell». The troubles in society, difficult and hard life are depicted by the word
«helly. It is also known that in the Kazakh worldview life is taken as a «Dog world»
and difficult moments of life are correlated with the image of a «dog». Mashhur
Zhusip used the phrase «Dog world». In his poem «Dog world»:

Dog world, why were you like that,

No tail, no mane — nothing to hold on to, so short.

Dog world, you are like a dervish,

Dog world, you are like a baby goat playing in a ravine,

You are like a swinging quicksilver!

You are like a jubilant wellspring flowing down a mountain! —
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the phrases «no tail, no mane — short», «like a dervishy, «like a baby goat playing
in a raviney, «like a quicksilver», «like a wellspring flowing down a mountain»
are newly used expressions of words to reveal the nature of perishable life. He
concisely expressed shortness, transience and severity of life through the figurative
word «Dog World». In the poem «What night is it?» he describes the evanescence
and the falsity of the world as follows:

Enemy — sleep ties hands and feet

It makes people feel nothing

Both rich and poor — a sleep for everyone

Everyone fell silent and the day’s hustle — bustle.

All of humanity falls asleep at night. As in the daytime, they are not divided
into social groups like rich and poor. The poet says that night is a sleep that balances
people. It is said that they do not hustle chasing wealth, everyone is asleep.

When I think about life, it is perishable,

It has exhausted everyone

They’ve been chasing wealth all their lives

As aresult, they will be left with nothing [13, p. 36].

Negative actions inherent in humanity, such as snobbery and covetousness
are experienced. The poet says that the hunting for wealth — it all remains in vain.
Makes a philosophical conclusion: « Who gets benefits from gold underground?».

A thesaurus formed according to the concept of «learningy, «science» can be
expressed as follows: art, science, student, example, requirement, edification, ore of
learning; key to knowledge; striving applicant, etc. And the concept of «illetracy»
is a dangerous disease in the understanding of Mashhur Zhusip, it has nothing to
do with a person. The poet fears: «If you do not find a way out of this disease, my
dear ones, Illiteracy is a serious illness» [14, p. 86]. The thesaurus that is built on
the concept of «illiteracy» forms the phrases «dark», «sleep», «dark blackness»,
«enter the fogy, «rickets», «dead many, etc. For example, this can be seen from the
following phrases: lost in the dark; not seeing a day; without summer, our Kazakh
is without the sun; you step over him — he keeps silent; like nomadic animals; we
have no light; we yield; our Kazakh people yield to the stick, etc. In this regard,
the following contexts can be specified:

Our Kazakh people are still in illiteracy,

Therefore, the art lover is unhappy.

Our people are like nomadic cattle...

We succumbed to everything...

The ignorant are getting lost due to lack of knowledge...
Who will teach ignorance to order,

If you teach, they look — «right» — instead of left [13, p. 166].
How will the ignorant be able to do this,

10



Bectauk Topaiirsipos yausepcutera. ISSN 2710-3528 Qunonocuueckas cepus. Ne 4. 2024

Where do many ignorant people find what they are looking for,
What do the ignorant know — the retardates, the dead,
They are happy if they have three-four cattle [13, p. 260].

The concept of «religion» takes a special place in the linguistic image of
the universe. Its structure is also very complex and ppossibly due to the huge
number of verbalizing units this concept has not yet been the subject of special
study in Kazakh linguistics. By the lexical units included in its structure, we mean
something organized in the form of a multi-layered associative-semantic field.
In the works of Mashhur Zhusip the main meanings are acknowledged: «faithy,
«spiritual», «humanity, morality», «almighty», etc. However, in addition to the
literal meaning of these concepts, the associative-semantic field «religion» includes
many explicants, the semantic structure of which contains such components as
«connection with religion», «religious point of view», «religious position». The
reason for this is that the associative connections of the word religion, stabilized
in the speakerys mind, are numerous, and its associativity is very important for
the concept. At the same time, it also acquires special significance, since it forms
a peripheral area of the field concept.

Among them: the names of the gods, starting with concepts born in connection
with the creation of man, the names of angels, prophets and their children, customs
and habits related to religion, various objects and signs used in the process of
worship, prayer. B. There are names and verbs related to a religious position.

In the poet’s poetry, the words expressing the concept of «religion» from
different sides can be divided into several thematic groups: the names of the gods
(God, creator, Creator, Allah), the names of the prophets, Basic concepts, worship
of God, education of faith, belief, etc.

This can be linked to the poet’s use of the names shet «Tengri», «God»,
«Kuday» in Islam, attaching importance to their correspondence to Kazakh
knowledge in the use of the words of God.

«It should be noted that from the concepts inherent in humanity as a whole,
separate national concepts are definitely highlighted, as human culture in general
consists of national cultures. For instance, the concept of love reveals itself
differently in each nation. Mashhur Zhusip’s circle of cognition of love is matched
with the concepts of a religious concept» [15, p. 20].

Love is a great light, the light of God,
The soul that sees this light will not lose anything.

Mashhur Zhusip notes that the concept of love is wide. He does not interpret
the concept of love as a feeling of love between a man and a woman. Love in
the poet’s cognition is love for Allah Almighty, i.e. for the Creator. That is, the
owner of love in the poet’s poems is Allah. According to the poet’s worldview
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Allah is certainly the Lord of the world. Therefore, in his verses, he urges people
to worship Allah, promoting that there will be a reward for this.

Sincerely worship Allah alone,

Follow the right path.

With good intentions towards Allah alone,

You cannot become anybody if you do wrong.

The poet does not limit himself to conception and interpretation of love for
Allah through only one channel. He associates with such concepts as the path of
truth, life principles, and life traditions.

Who will get damage and who will get a benefit,
Everything is the will of One Allah.

In the verses below, we can see that the love of Allah takes a leading place

when we say that there is nothing that can compare with the almightiness of Allah:
Allah is One, Mighty One.
Everything is in the almightiness of Allah alone,
The Almighty Allah does not need anyone.

Mashhur Zhusip, saying that Allah is the only, that he will not change in any
way, says about the features of Allah as follows: «Know that Allah has no parents.
And know that Allah has no a wife or children». The poet pays great attention to the
fact that the worship occupies a special place in the cognition of Allah: «May Allah
alone not punish us, but grant us mercy, May He reward us — the unfortunate ones
with paradise. When difficulties strain us, There is no other protection except Allah
alone. Say the words of edification, Show sincerity in Allah alone. When Azrael
comes one day and takes your soul, You will leave this world». Mashhur Zhusip
warns that there is nothing better than Allah, that if you love someone better than
Allah, then you will suffer in the end: «Don’t pay attention to anyone except God
alone, If you can, don’t follow lust! If you want to be away from trouble, Don’t
give yourself up completely to loving something! It proves to be that love grows
day by day, It gets tangled and pulls like a bindweed. Because he loves another,
and not God alone, In the end, he will suffer». He especially reminds us that Allah
is one and that you cannot associate companions with Allah: «One!» — know there
is only one Allah, do not say there are two Allah

Don’t talk too much and don’t say blasphemy

If you say there are two Allah

Then you will suffer the torment on the Day of Judgment.
Someone will say something wrong about Shariat,
Without looking up in the Koran, the letters

Avoid saying such wrong words,

Do not compare Allah with anything, — says the poet.
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Analyzing the phrase «The Only Allah» used by Mashhur Zhusip, we can
make the following conclusion: according to the poet’s worldview the concept of
peace and Allah go in unity. These two worlds are grouped within the frame of the
same entity. The world does not stand in one position, it is changing. The poets
interprets philosophically that unchangeable is the only Allah. For this reason, we
believe that limitless love to Allah is a legal phenomenon. The love to Allah in
the concept of Mashhur Zhusip is the respect of the noble qualities of a person>s
personality, the transformation of morality into a fundamental principle. To love
Allah is the path to dignity. According to the poet, love is a special peculiarity of
Allah. He says that by loving Allah a person becomes religious. From here we
find the expression of national cognition preserved by language, certain data that
distinguish from the national being of the laws of artistic cognition, in the study
of the basics of the language of Mashhur Zhusip’s works.

Conclusion

Summarizing thoughts, the image of the Universe in human consciousness
appears through concepts that are various in nature and conveyed through
words. Higher cognition is a concept that is a product of the mind providing the
embodiment of real life inherent only to humanity, it is a form directly connected
with speech. A person conveys knowledge through language, forms an ideal and
abstract picture of the world. The works of Mashhur Zhusip take a special place
in the creation of linguistic phenomena in the nature of such a language. Because
the writer reflected the integral identity, culture and the surrounding nature of the
Kazakh people, their social status, and national psychology with a special feature.
They were conveyed through a certain conceptual system.
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TopaliFbIpOB YHHUBEPCHUTETI,

Kasakcran Pecniyonukacer, [TaBnonap k.
26.03.24 x. Oacrara TycTi.

12.06.24 . Ty3eTyJIepiMEH TYCTI.

25.11.24 k. GachIn mwbIFapyra KaObUIIaHIbL.
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MOIIhYP )KYCINTIH IO TUKAJBIK FAJIAM
BEMHECIHJAEI'T KOHIENTLIIK )KYHE

Maxana Mowhyp Kycin wvleapmanapbinoazol 2ai1amMubly minoik
Oetirecin Jcacayea Heeiz OOIAMbIH KOHYenmiiepoi 3epmmeyee apHanieaH.
3epmmey bapvicbinoa KOHYenmiep JHcone KOHYenmiep apKulivl Oepiiemin
Ka3aK XanKbIHbIH YIIMMbIK MOOeHuemi, Oy HUemaHuiMbl Kapacmulpblidobl.
Convimen Oipee, aKblHHbIY KOPKEMOIK MAHBIMEH KOPCememin minoi Koaoamny
webepaiei manoanaowvl. JKypeizineen sepmmeyiepoily HOmudicecinoe agmop
MAaApanvIHaH aKbIH WbI2APMALapbIHOa2bl KOHYenmiep doam NCUXUKACbIHOA
Oelineneneen eanam Oetineci Mininiy, MEHMAAUMEMIHIY MA3ZMYHOBLK
Oipniei peminoe basamoanadvl. Onem Oeuneciniy KOPIHiCi Men yaimmolk
KYHObLILIKMAapsl, Kbizmemi m.o. capaianaovl. Konyenminepoiy 6eneini
OIp yabiM MA3MYHbIHA CAll WO2LIPAAHBIN, KOHYENMILIK JHcyiie KypatimuvlHbl
rxopceminedi. Mowhyp Kycin wwieapmanapvinoazel 2aram Oelineciniy op
anyam Oonvin Kejlemin KOHYenminep apKvlibl KOPIHIC maysin, co3 apKblibl
OetireneHemini auKbIHOANAODL.

Kinmmi co30ep: xomyenm, KOHYenminix sxcyue, 2aiamMHuly miioik
Oetineci, manvim, mii

*K. M. Aboynraesa

TopalirelpOB YHUBEPCUTET,

Pecnyonuka Kazaxcran, . [TaBonap.
[octynmio B pegaknuio 26.03.24.
[octymuno ¢ ucnpasienusmu 12.06.24.
ITpunsTo B neuats 25.11.24.

KOHIENTYAJBHASI CACTEMA B IO3THYECKOM
KAPTHUHE MUPA MAIIXYPA ) KYCYIIA

Cmamusi nocesiyena u3yueHuio KOHYenmos, Jeicajux 6 0CHoge
CO30aHUsL A3bIKOBOU KAPMUHBL BCEICHHOU 68 npouzsedenusx Mawxypa
JKycyna. B xode uccaedosanusi paccmampugaemcs HayuoHalbHasl
KYAbmypd, MUpo8033peHue Ka3axckozo napooda, nepeoagaemoe
uepe3 KoOHyenmovl U Konyenyuu. [pu smom anaruzupyemcs ymenue
UCNONbL308AMb SI3bIK, BbIPAICAEMOE XYOOICECMBEHHBIM 3HAKOM NOIMA.
B pesynomame nposedennvlx uccied08anull co cmoponsvl demopda
KOHYeNnmbl 8 NPOU3EEOEHUSIX NOIMA OYEHUBAIOMCSL KAK COOEPIICaAmenbHble
eOUHUYDLL A3bIKA, MEHMATIUMema o6pasa 8CeienHol, 80NIOUEHHO20 6
ncuxuke uenosexa. J{ughgepenyupyiomes ompasicenue obpaza mupa u
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HAYUOHANbHBIE YEHHOCHU, 0esimenbHOCb U Op. Tlokazano, umo Konyenmol
KOHYEHMPUPYIOMCSL 8 COOMBEMCMBUU C COOEPACAHUEM ONPeOeeHHO20
NOHAMUS U 00PA3VI0OM KOHYENMYyaibHylo cucmemy. B npouszeedenusx
Mawxypa Xycyna evisicusiemces, umo oopa3s 6ceeHHOU OMpAdiCceH uepes
PAaznuuHble KOHYenyuu u 8blpadcet yepes closd.

Kniouesvie cnosa: konyenm, konyenmyanvhas cucmema, A3ulk08dsl
Kapmuna mMupa, no3Hauue, sA3bix.
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